UNION OF INDIVIDUAL WITH UNIVERSAL
prayerfulness cannot give him the direct consciousness of
God, and the spiritual presence of a living God does not
become to him a 'static and permanent factor. Though the
Brahman i^ a living and speaking presence everywhere in
and about us, to us He is yet realized only at a rare and
intermittent flash, "visiting this various world with
inconstant wings". But when we are able to realize that
our individual self is the same as the self of Nature, we
stand -face to face with God. With our self-realization,
the direct consciousness of God deluges our entire being.
We cannot then get out of the presence of God even if we
wish to, just as we cannot get rid of our own shadow.
So, Vijaykrishna, after having severed his relations
with the Samaj, passed on to the stage of Yoga—the
realization of the unity of the soul with the oversoul. "In^
himself he now sees all things and beings, equally as hel
^'ces himself in all things and beings."
This Yoga is not the subjective Yoga of the Vedantists,
for Brahmoism could never be Absolute Monism, though
it had some historical relation to it. We learn, from
Rajnarayan. Basil's journal Dasi, that Brahmoism was at
first called Vedanta-pratipadya satya dharm-a, and yet it
was never Monism. This has been called Philosophic
Dualism  as  distinguished from Popular  Dualism.
According to Absolute Monism, it is Illusion that prevents
the individual from knowing and realizing that he himself
is absolute knowledge ; and as soon as he succeeds in
fighting this Illusion to a fans, he himself becomes the
Supreme Self, For, the Fourth Principle or Turiya Brahma
is one and indivisible. But here the individual self,
[hough at one with the universal self, is distinct from it ;
it recognises relative existence which Absolute Monism
denies. The Theists of the Samaj as well as the Vedantists
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